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As a testament to the benediction of Brahma to Valmiki that the story of Sri Rama would flourish as long as the mountains and
rivers exist, innumerable literary works on the life of SrT Rama by the poets of yore as well as those of contemporary poets continue
to sanctify this world. The huge stock of Ramayana based poems is further enriched by the Sri-Ramakathamrta-sara, a recently
composed devotional poem in the form of an abridgement of the Ramayana. The author of this work, Sri Krsna Premi Svamigal
(1934-2023) was one of the greatest exponents of bhakti-sampradaya of the 20th and the early 21st century, who has to his credit,
over a dozen Sanskrit works belonging to different genres such as kavyas, stotras, philosophical texts etc. Each of these are noted
for their poetic richness and the profound devotional fervour.

INTRODUCTION

As a testament to the benediction of Brahma to Valmiki that the story of Sr1 Rama would flourish as long as the mountains and
rivers exist!, innumerable literary works on the life of Sr1 Rama by the poets of yore as well as those of contemporary poets continue
to sanctify this world. The huge stock of Ramayana based poems is further enriched by the Sri-Ramakathamrta-sara, a recently
composed devotional poem in the form of an abridgement of the Rimayana. The author of this work, Sr1 Krsna Premi Svamigal (1934-
2023) was one of the greatest exponents of bhakti-sampradaya of the 20th and the early 21st century, who has to his credit, over a
dozen Sanskrit works belonging to different genres such as kavyas, stotras, philosophical texts etc. Each of these are noted for their
poetic richness and the profound devotional fervour.

Sri-Ramakathamrta-sara is not only an abridgement of the Ramayana, but also an exposition of the philosophy of bhakti and the
tenets of bhakti-marga through the glorious life of Sr1 Rama. It reflects a profound impact of theistic commentators on the Rimayana
such as Govindaraja as well as that of various Vaisnava-acarya-s. It consists of 105 verses set in different metres such as
sardulavikridita, mandakranta, $§ikharini and upajati.

1L Fracearegfed R alawa Agiaer |
AT TATAVTRAT Witk TaRSIT || (Valmiki-Ramayana. 1.2.36)
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Sri Ramakathamrta Sara an Analysis

The poet commences, stating that the very purpose of Visnu’s descent as SrT Rama, a mortal was to instil devotion towards him
in men through his transcendental pastimes2. Ramayana is also mentioned as a portrayal of various bhakti-s such as pitr-bhakti,
pati-bhakti, etc. Laksmana, Sri Rama, Sit3, the subjects of Kosala, Sumantra, Sugriva, Jatdyu and Ravana are stated as examples of
bhatr-bhakti, pitr-bhakti, pati-bhakti, raja-bhakti, svami-bhakti, mitra-bhakti, prema-bhakti and Satru-bhakti respectively3.

Following the line of Vaisnava preceptors, the poet regards the Ramayana as a scripture of the bhakti-marga and enlists
characters from the Ramayana as examples of the nine forms of bhakti. He says, “Sri Rama himself set an example of sravana, his
sons of Kirtana, while Sita exhibited smarana. Bharata was an example of padasevana, Sabari was that of arcana, Haniiman was that
of dasya, Sumantra of vandana, Vibhisana of atmanivedana and Sugriva of sakhya4.

Texts on the philosophy of bhakti define bhakti as “ultimate love towards God”5 which necessitates the establishment of the
divinity of Sri Rama to make him the object of such devotion. The poet therefore enlists a few instances from the Ramayana which
betray the divinity of Sri Rama such as ‘the redemption of Ahalya’, ‘the breaking of Siva’s bow’, ‘disempowering Parasurama’, ‘the
delusion of the citizens of Ayodhya’, ‘granting liberation to Jatayu’, ‘curbing the pride of Varuna’ and ‘Sri Rama allowing himself to be
bound by the brahmastra’6. The poet establishes Sri Rama as Bhagavan i.e who possesses the six bhaga-s or opulences viz.
Dispassion, freedom, fame, prosperity, overlordship and dharma by citing instances from the Ramayana that illustrate the opulences.
He says, “Your dispassion was exhibited when you left for the forest. With Sita as your inseparable self, you possess prosperity. You
bestowed liberation upon Jatayu, the vulture. Your battle with Ravana bears testimony to your fame. Your inclination towards
dharma is well known. Your overlordship is known from your being worshipped by the hosts of Devas. Your are therefore none other

than Bhagavan”7.

The poet further refers to Sri Rama as the bestower of the four Purusarthas, viz. dharma, artha, kima and moksa. He says, “Sri
Rama imparted dharma through many of his conversations. He bestowed moksa upon several pious beings during the course of his
exile. He bestowed kama upon Sugriva by fulfilling his desire and artha upon Vibhisana by making him the king of Lanka8.

2eTATC Aot HoAT Slehed $1febcd IR &T] ATVATTH T Tl ATATAe o HATH|
: AFAI TaTHT> g6 AT STTcde3d SeHegleHAEded [eaAead AfestRuc# |l (Sri-Ramakathamyta-sara.6)

3 QAFSTEITFACRYY o ATTsiFae Cear: HAram Heeifed: guafd ged Totstiedoias|
e TarieIfFafAfggeiae Fsiied: Huvd Jue GasiiaafaRaryd: ererfeaa Il (ibid.92)

It is noteworthy that the poet considers even Ravana as a covert devotee who chose to secretly worship her while outwardly
threatening her, only to incur your anger -

A AT e I gX: Aot sraa RIEcad qeHefariy exafed QT T JaoT: |
el ATl #7oTe] Yicifee CATI HeT ATcad cdcehld HHATCHTH 3 ol HeclSIATATH T || (ibid.78)

+ TIRAFHEO T TUT: HFehTTel degail Tl T TAROT ASsTesToTal heh RAgaTsTasyd |
QT Qe FeI>STeTg il G G il FaedcA des [iRIe: H&d Celagamta: |
(ibid.96)

5 {1 R IFAeaX || (Sandilya-bhakti-siitra.1.1.2)

6 AR TIATA ST UT3TSINTe, SIEAFHAT INIUTs [ aRTEA @A eTIe =Gy |
AT R R e e HAC S E ARG ATA AR G TR ed ot @& ddll (ibid.12)

7 R AT WA AT P32 AT faAeTe=aidel Sorecaget) I |
o =1 3 glew @ Gegcadarger dead o feier afen sarare AR va Taa# |
(ibid.93)

8 HATGAGI: TAUAATGAT ArehcIeT et T

FledR IAT cadT HEUTAT ATETLT &l FATH|

AT FATAATT HgHT HTAT faciioT: g

Ay Ao fafgd gear @ aswMfaa Il (ibid.12)
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Of the endless auspicious qualities of Bhagavan enlisted by the Vaisnava saints, the most important ones are the eight viz.
saundarya (elegance), sausilya (courtesy), saulabhya (accessibility), gambhirya (profundity), audarya (magnanimity), vatsalya
(parental affection), drjava (straightforwardness) and kdrunya (compassion). The poet recalls these qualities of Sri Rama with
respect to various characters. The poet refers to Janaka, Dasaratha, Guha, the presiding deity of the ocean, Vibhisana, Hanuman and
Sirpanakha as testament to the qualities of elegance, courtesy, accessibility, profundity, magnanimity, motherly love and
straightforwardness. At last, he calls himself as the recipient of the Lord’s compassion®.

While referring to the auspicious qualities of Sr1 Rama, the poet also takes into account a few instances from the epic over which
ethical questions are raised by cynics. The poet disproves the aspersions by establishing such acts of Sri Rama as transcendental /ila-
s of Sri Rama either to indirectly confer his grace or with a view to instruct mankind. This is effectively achieved through the use of
alamkaras such as utpreksd and nidarsand. For instance, in the case of vali-vadha, the poet gives various reasons in defence of the
killing of Valin by Sri Rama. He refers to vali-vadha as a self-inflicted censure by the Lord to establish in the universe that a single
blemish amidst several excellences does not diminish a person’s reverence'?. He further states that, SrT Rima perhaps chose the
pretext of hunting to eliminate Valin, since waging a war with him would have resulted in the destruction of the monkeys who were
divine incarnations born only to render service unto Sri Rama'l. Referring to the idea of the Gods rewarding fruits of man’s karma
invisibly, the poet says that SrT Rama must have forgotten his mortal role and must have punished Valin by remaining out of his sight
as that was his true nature as the God.12.

The poet states that Sri Rama's allowing himself to be bound by the ndgdstra and the brahmastra were purely intended to reveal
the greatness of devotees viz. Garuda and Hanuman 3. According to the poet, Sita’s fire ordeal too was permitted by Sri Rama only to
establish the greatness of Sita for Sri Rama must have been fully aware that the fire cannot consume Sita whose compassion turned
the fire of Hanuman'’s tail cold 4.

9 Tleed ST araafad dlefeaareRia
Hlorsgsa TR aRfatrd i acaegaH |
e fqafomg U arcaegAsITed

ETES T ATY Y3 T HRUGHSATST: || (ibid.88)

10 ATATHEIOTHY TS T Hefot AT Hgeard
TEATTEY J Tl  $det o ATef AT FeTTH |

T g auEq fafgd: gehaemsecaar
AT TG E $7a: 1 e Ied WA (ibid. 54)

11 gaTet SR oT HRfd aereaAareHs
ST forerst srdefe; 10T Hiae anfora
Acdd fgdecaar f§ Fermesor asrersT:
TATHES §&d FTeHAAS STel HUTERR: || (ibid. 55)

1239 FHHAB garid f§ 5o yieTaAAc fg
o a8 AesaTehn faEH e Ay caa|
TS A Affed & oae Feafdid arfere:
ARIEAT FEIT TR fasHTAT AU | (ibid. 58)

13 $7FcTTell AT AT A HoTgleT o
SEATEATT T Stst ad et foh FROT A a5 |
Iefleaed I ATSIed [aHd HerardATaTeid|
ek EeRIq HTTerfeTes SetlseTaeed Taa# Il (ibid. 72)

14 FeehTRUTHT qaHeTol: Ml sHIwATE:
&7 59 TASEUSTaaTA e : Y AeFATel |
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As far as the episode of Sita-tyaga is concerned, the poet asserts the incident was a mere 11la as Sita, who is Sri is inseparable
from Sr1 Rama1l5. He further states that the whole episode of Sita-tyaga was enacted only to establish that the story of Sr1 Rama
confers sovereignty (samrajya) even upon the destitute through the example of his own son who were raised as kusilava-s16.

The poet considers the fire in Lanka was a direct consequence of bhagavatapacara in the form of offending Hanuman, the greatest
devotee of Sri Ramal?7. As far as the greatness of bhakti is concerned, the poet refers to the ability of Hanuman to cross the ocean as
a result of his devotion towards the one who enables men to cross over the ocean of sarhsaral8.

The Valmiki-Ramayana clearly speaks of Dasaratha ascending the svarga after his demise. This leads to a very pertinent question
as to “if the name of Rama is the taraka mantra that bestows liberation, why was not Dasaratha who gave up his life in grief upon
being separated from Sri Rama?” To this our poet says, “If a sinful Ajamila could attain moksa for uttering the name of Narayana
unwittingly, does your father not deserve? It is by his own choice that he resides in svarga, only to witness your coronation”19.

Itis also noteworthy that the episode of vibhisana-§aranagati which is considered as a perfect example of the doctrine of prapatti
is described in an extraordinary manner by highlighting the six angas of §aranagati viz. anukiilyasya sankalpa (to conduct oneself in
a manner that pleases the Lord), pratikillyasya varjanam (avoidance of things that are contrary to the pleasure of the Lord),
raksisyatiti visvasa (conviction that theLord will protect), goptrtva varana (seek the Lord’s protection), atma-niksepa (surrendering
oneself) and karpanya (the feeling of helplessness). The poet says, “Considering the service unto the feet of $ri Rama anukila and
abandoning his kinsmen who were opposed to it, with faith in the Lord who protects the three worlds, the humble Vibhisana took
refuge in the Lord and attained great felicity.”20

Td A UMY & $dal ATBTCFIHET $7dle]
A AAATT PIIATRIS $cal FATaTRID: I (ibid. 74)

15 SehRTUABR O & AR &
AT EeTfd g TA A Fiish AT AoadrH|
T g AT ety $7eTdeT cal STeTfa Jei
remaATafAE Taafa A& SeareaRa cag# |l (ibid. 79)

16 GATATHTY JUIRTHGYAT AT (e aside:
3% gfae WeRIgHe! ARacd AT B |
et AT carafer fafter qd Ferrss
A HeoTTIaregRecdrste @drdd |l (ibid. 80)

17 AT A Eatell T Gaied of HTE:
ETUTESTA TR ge NI d F2IT fohcag |
HY ATGRIAd SRIHAEIEH N ATEH T o
TarfFedras fhgay fafgd 919 gere Taaa |l (ibid. 63)

18 FrATHETHARONA haolHg! TARARTeATel
dical e W) 9E U aroied Jedale: |
e SIauEg il IRTA caeerrdeatead
hrSeoid TR argderd: & e waiil(ibid. 61)

19 GIEGTSIh AT ATHSTAT ST Hfehel IR
ardY iR iAws i s1erae o O frar argfa
oS¢ caliag SHTgardT fawfa Fasf R I (ibid. 30)

20 T CUTETFg ST ds TgU Halelehel feafel
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Apart from Vibhisana, the poet considers the brothers of Sri Rama as ideal prapanna-s representing the different approaches to
prapatti. The two main approaches to prapatti are characterized by effort on the part of prapanna in pleasing the Lord by following
the scriptural injunction and complete surrender to the protective grace of the Lord with no effort on the part of the individual. These
are illustrated through the analogies of the baby monkey that holds the mother tightly (markata-kiSora-nyaya) and that of the kitten
that is carefully held by the mother cat (marjara-ki$ora-nyaya). According to the poet Laksmana represented the first approach and
Bharata, the latter. Satrughna is said to have represented the third approach i.e acarya-nistha prapatti or seeking refuge in a Guru
through his devotion towards Bharata21.

Apart from the emotional and theistic aspect of bhakti, the poet also discusses the aesthetic aspect of bhakti i.e the bhakti-rasa.
Among the twelve types of bhakti, authorities on bhakti-rasa such as Riipa gosvami have recognized five principal types of devotion
or mukhya-bhakti rasa-s based on different forms of love. They are - vatsalya (parental love), madhurya (conjugal love), sakhya
(friendship), dasya (servitude) and santa (neutral love). According to the poet, the mothers of Sri Rama, Dasaratha, Vasistha and
Jatayu are examples of vatsalya, Sita of madhurya, Sugariva and Guha of sakhya, Hanuman of dasya and the sages of santa22.

The subservience of the Lord to his devotees which is a well known idea in the bhakti-sampradaya-s is alluded to by referring
to Sr1 Rama’s remembrance of the virtues of Bharata along with Laksmana at Paficavatl. In this context the poet refers to Sri Rama
as “bhakta-bhakta” i.e “the devotee of a devotee”23.

The work gives an insight of the poetic genius of Sri Krsna Premi Svimigal who was more popular for his oration and exposition
of sacred scriptures. True to its name, the work encapsulates the essence of the nectarine story of Sri Rama and conveys the doctrine
of bhakti through the immortal epic. It also is a testament to the fact that Sanskrit literature continues to thrive with the same spirit
of classicism as it used to a millennia ago.

Tl deafdges-ydeal a9 fagr i 7|
Treard s oTETSeTar aircaRA TSI
TATAECAT IROTSI: GideTa: ATy Wed WAl (ibid. 65)

21 A ATEcagH NN AT Todcar aAT
HiATEca R siFaaT geafd: Hrered acar a2T|
ITEAT ST UTehael feaedRY FgTe]
TANTATARETOT da T STetT Ta9aTT Tl (ibid. 100)

22 glcHed HIARE IR T RIS Eadd
HTYF SileTehl o ColaTa ey SaTeRTsis i §E |
Shgehd AHAH AT TIoT: AMecl$Td caated

Fcdd YT $Tafcl TgUA qUIhTAT Hafed |l (ibid. 97)

23 MeTaaT [aFe T olel FolhogRelel
EoATedT SedT HYIHLI VAT 93 caTH |
ST e AR $Taded Yo cal
EHcdl THcaT G gad STeFciaTehel HuTelA I (ibid. 43)
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