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ABSTRACT 
The Santhals, Mundas, Oraons, and Hos are just a few of the Jharkhand tribes that have a 
strong connection to their own social structures, customs, and cultural heritage. Their 
spiritual practices, festivals, rituals, and languages all contribute to their unique identity 
and help to keep their legacy alive. An essential part of the cultural expression of the 
tribes of this area is the different languages they speak, which include Santali, Mundari, 
Kurukh, and Ho. Their social governing institutions, like the Parha and ancient 
panchayats, keep the community together, while celebratory activities, like the Santhals' 
Sohrai art and the Oraons' Sarhul festival, showcase their creative and spiritual riches. 
Additionally, the indigenous people's sustainable lifestyle choices, such as their 
agricultural and forest management techniques, demonstrate a profound familiarity with 
and respect for their natural surroundings. A strong sense of identity and resistance 
activities against colonial control have allowed them to retain cultural continuity while 
confronting problems like as colonial exploitation, urbanization, and cultural 
degradation. The lasting impact of influential figures such as Jaipal Singh Munda, who was 
instrumental in the fight for Jharkhand's statehood, highlights the continuous endeavors 
to safeguard tribal rights and maintain their cultural heritage in the face of a dynamic and 
unpredictable environment. Tribal communities maintain their unique identity and 
establish their position within the larger national framework via cultural activities, 
educational programs, and legal safeguards. 
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1. INTRODUCTION 
The indigenous people of the Chotanagpur plateau have a long history of asserting their identity, resisting 

oppression, and seeking self-determination; this is shown by the tribal activities that led to the formation of the state of 
Jharkhand in the year 2000. Jharkhand, literally "the land of forests," has a long history of Adivasi communities, including 
those of the Munda, Santhal, Ho, Oraon, and Kharia peoples. By maintaining their rich oral traditions, engaging in 
traditional agriculture, and obeying distinctive social practices, these indigenous communities have coexisted peacefully 
with the natural world. But a string of strong tribal movements was planted by their socioeconomic and political 
exclusion, which began during the colonial era and persisted throughout India's post-independence era. In the end, these 
movements succeeded in carving off Jharkhand as a distinct state from Bihar, building on earlier revolts against feudal 
exploitation and colonial policies. They also demanded greater structured political autonomy. When the new agricultural 
system imposed by British colonial power in the 18th and 19th centuries drastically altered traditional landholding 
patterns and tribe sovereignty, it laid the groundwork for the present-day tribal resistance in the area. As a result of the 
Permanent Settlement's arrival in Bengal and the surrounding areas, zamindars rose to power, stealing tribal territories 
and abusing the local population. Consequently, the area was the site of many early tribal rebellions, such as the Santhal 
Rebellion in 1855–56, the Kol Insurrection in 1831–32, and the Munda Ulgulan in 1899–1900, spearheaded by Birsa 
Munda. These rebellions were inspired by charismatic leaders who rallied tribal awareness against outside dominance; 

https://www.granthaalayahpublication.org/Arts-Journal/index.php/ShodhKosh
https://www.granthaalayahpublication.org/Arts-Journal/index.php/ShodhKosh
https://doi.org/10.29121/granthaalayah.v9.i6.2021.3923
https://dx.doi.org/10.29121/granthaalayah.v10.i3.2022.4503
https://dx.doi.org/10.29121/shodhkosh.v5.i1.2024.5434
https://dx.doi.org/10.29121/shodhkosh.v5.i1.2024.5434
https://dx.doi.org/10.29121/shodhkosh.v5.i1.2024.5434
https://creativecommons.org/licenses/by/4.0/
https://creativecommons.org/licenses/by/4.0/
https://creativecommons.org/licenses/by/4.0/
https://crossmark.crossref.org/dialog/?doi=10.29121/shodhkosh.v5.i1.2024.5434&domain=pdf&date_stamp=2024-06-30


Evolution of Tribal Movements and the Emergence of Statehood in Jharkhand 
 

ShodhKosh: Journal of Visual and Performing Arts 3033 
 

they were more than just local complaints; they were ideological claims of indigenous peoples' rights to land, identity, 
and government. Among these leaders, Birsa Munda stood out as a visionary who advocated for a return to a fair and 
equitable tribal order and a kind of tribal self-rule. 

The tribal populations in the Chotanagpur area continued to face systematic marginalization, displacement, and 
neglect even after India's acceptance of democracy and constitutional protections for Scheduled Tribes. Massive 
displacement without proper rehabilitation occurred as a result of development projects including mining, dams, and 
industrial growth, further estranging the indigenous people from their traditional homelands. As a result of the greater 
state infrastructure in Bihar, tribal voices were often drowned out, even if constitutional measures such as the 
Panchayats (Extension to the Scheduled Areas) Act (PESA) of 1996 and the Fifth Schedule were in place. This is when 
tribal movements started to becoming political and organized. A number of regional and tribal political players, as well 
as civil society groups, student unions, and others, have come together behind the demand for a distinct state, Jharkhand. 
The Jharkhand Mukti Morcha (JMM), established by Shibu Soren, was one of the important groups that took the lead in 
the contemporary Jharkhand movement. Others included the Chotanagpur Unnati Samaj and the Adivasi Mahasabha. 
The unique cultural, economic, and political character of the area was articulated in large part by these groups. They said 
that the Jharkhand tribals needed their own state to ensure their rights, advance their development, and safeguard their 
cultural traditions since they had been oppressed by Bihar for so long. A number of factors, including political forces in 
Bihar, worked against the campaign, which had both tribal and non-tribal backers. Nevertheless, the call for statehood 
gathered steam in the 1990s as a result of persistent mobilization, political coalitions, and heightened national 
consciousness over the tribal dilemma. 

The arduous fight finally paid off on November 15, 2000, when Jharkhand was formally admitted as the 28th state 
of the Indian Union. To pay tribute to Birsa Munda's memory and the historical foundations of tribal resistance, the date 
was selected symbolically to coincide with his birth anniversary. The creation of Jharkhand was a major step forward in 
India's federal system, demonstrating how democratic institutions can address regional demands and long-standing 
injustices. The establishment of the state, however, marked the beginning of a new era rather than its conclusion. After 
that, there were conflicting outcomes when it came to self-governance, sustainable development, and cultural 
preservation. Political instability, resource exploitation, and the ongoing marginalization of the people it was designed 
to empower were among the obstacles encountered by the new state, which did provide increased political awareness 
to tribal concerns. The development of tribal movements in Jharkhand is indicative of a long-running fight for respect, 
equality, and independence. All of the Adivasi people's political and social activities, from the first uprisings against 
feudal and colonial rule to the modern-day organized efforts for statehood, have their origins in the people's everyday 
lives and cultural values. The establishment of Jharkhand as a state signifies the acknowledgment of their past injustices 
and the reinforcement of their power to choose their own fate. In order to understand the region's political past and to 
find a way ahead that respects the hopes of its indigenous peoples, it is crucial to understand this progression. 

 
2. LITERATURE REVIEW 

Sinha, Ashish et al., (2022) The critical debate in India after independence has included problems of land alienation 
and dispossession in the scheduled states. In the aftermath of colonial control, several state and federal administrations 
maintained, with or without modifications, a number of land laws and protective legislations enacted to safeguard the 
interests of these indigenous groups. This study examines the history of land alienation in Jharkhand, which dates back 
to the colonial era, and asks if this problem is a lasting effect of India's colonial past. 

Alam, Tabrez & Afroz, Khwaja. (2020). Despite claims that it would bring about positive change for the local 
population, the creation of Jharkhand was really a political ploy to capitalise on the region's exuberant feelings for power. 
Once upon a time, when the political climate was shifting and regional parties geared to local movements were on the 
rise, the dominant national parties would withdraw on policy issues that endangered their political security. This fragile 
politics is on full display in Jharkhand, where national parties are able to hold on to power by taking a position on issues 
like development agendas or the preservation of regional identity, both of which are just rhetorical devices to win over 
the populace and establish the orphan area as a rising force. 

Basu, Ipshita. (2012) Political systems and the power dynamics that make them up influence how recognition-based 
politics may attain distributive justice. Responding to Nancy Fraser's social justice framework, it demonstrates that there 
are limitations to effectively coordinating claims based on identity with distributive justice. These limitations stem from 
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both the nature of the claims and the fact that rival political factions undermine redistributive demands by vying for 
power and legitimacy. Three tools, including cultural nationalism, the reservation system, and state development 
ideology, were used to de-radicalize the separate-state movement for Jharkhand in Eastern India, as described in the 
article. This explains why the Jharkhand state does not prioritize distribution measures and why, in contrast to the 
mainstream of elections, recognition politics has become more organized, while efforts to implement distributive policies 
are being pursued by violent and extra-parliamentary methods. 

Corbridge, Stuart. (2003). Examines the impact of Jharkhandi ethnoregionalism's ascent and decline on tribal 
politics and policy in post-colonial India. Examines in particular an ideology of tribal economics and society which 
underlies most extant descriptions of Jharkhandi politics and which makes the argument for a uniquely 'tribal' strategy. 
As a different "model" for tribal policies and issues in Jharkhand, we consider the ramifications of any flaws in the 
ideology of tribal economics and society and provide our thoughts on the matter. 

Singh, B. (2000). The Jharkhand movement, which this article traces back to the 18th century, is detailed in the 
historical description. Even though the colonial government repressed and oppressed the movement, it remained 
nonviolent throughout. A constitutional clause was the basis for the demand for Jharkhand, distinguishing it from earlier 
separatist movements in the North-East or Kashmir. This document, written before to the establishment of the 
independent state of Jharkhand, describes the people's hopes and dreams in relation to land and tenancy, as well as their 
political and economic empowerment. Other potential difficulties and possibilities for the new state include establishing 
a government that is friendly to the people, developing human resources, protecting tribal values, promoting ecological 
preservation in Jharkhand, and using regional resources to improve people's quality of life. 

 
3. TRIBAL IDENTITY AND DISTINCTION 

The indigenous people of Jharkhand have a strong connection to their natural surroundings, distinctive social 
systems, languages, and cultural practices (James, 2015). The Santhals, Mundas, Oraons, and Hos are just a few of the 
indigenous communities whose languages are deeply ingrained in their way of life and culture. Tribal festivals and rituals 
are an integral part of any tribe's identity; for example, the Santhals' Sohrai art and the Oraons' Sarhul celebration are 
two examples. Community decision-making and local government are supported by their social structures and 
governance systems, which strengthen their autonomy and cohesiveness, similar to the Oraons' Parha system. Every 
tribe's traditional clothing and jewelry is a representation of its history and identity. Traditional indigenous knowledge 
reveals sustainable lifestyle patterns that have been handed down over many generations, including agricultural 
techniques, forest management strategies, and medicinal practices. 

Intricate Munda bamboo crafts and vivid Santhal Paitkar paintings are examples of tribal handicraft that showcase 
the creative brilliance and cultural diversity of these peoples. Every aspect of their existence is intertwined with their 
spiritual beliefs and traditions, which revolve around honoring the spirits of their ancestors and the natural world. By 
participating in group projects and relying on one another for support, members of this community are able to strengthen 
their bonds with one another and the larger community. The leaders and movements of indigenous peoples have played 
crucial roles in forging their sense of self and standing up to colonization and cultural assimilation throughout history. 
Efforts to educate the public create cultural programs, and secure legal protections for indigenous communities are 
crucial in preserving their unique identity and guaranteeing the continuation of their cultural practices in the face of 
threats posed by modernity, urbanization, and other outside cultural influences. 

The Santhals, Mundas, Oraons, and Hos are among the many indigenous communities of Jharkhand, each with its 
own distinct culture, language, and social structure. Santali, Mundari, Kurukh, and Ho are only a few examples of the 
many indigenous languages spoken by various indigenous communities. In addition to their varied and extensive 
traditions, the Santhals are famous for their lavish festivals such as Baha and Sohrai, which include bright Sohrai art. 
Mage Parab is one of the Mundas' traditional festivities that pays homage to their heritage as farmers. As a way to 
celebrate the coming of spring and their inherent connection with the natural world, the Oraons hold the Sarhul festival. 
The Hos preserve their rich cultural history via the performance of unique tribal dances such as the Ho Munda. One 
example of a community-centered social system is the Oraons' adherence to the Parha system, a traditional form of 
government that allows for collective decision-making. Traditional panchayats (village councils) are responsible for 
social and judicial affairs in the Munda community. Along with their own languages and customs, these social systems 
serve to both define and strengthen the cultural and communal bonds within the community. 
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4. TRIBAL MOVEMENT AGAINST COLONIAL RULE IN JHARKHAND 

The British colonization of Jharkhand in the 18th and 19th centuries is the genesis of the tribal movement that 
occurred during the British era. Midway through the nineteenth century, the British East India Company started to 
expand its influence into the tribal parts of Jharkhand, adding to the considerable territory it had already conquered by 
the beginning of the century. The indigenous tribal people' traditional methods of life were severely impacted by the new 
systems of taxation, land ownership, and government that the British implemented as they tried to increase their 
dominance over the area. The British also started cutting down trees, mining for minerals, and clearing farmland, which 
pushed many indigenous peoples from their homes and made them poor. As a result of these shifts, indigenous people 
in Jharkhand started to band together in rebellions and uprisings against the colonial British government. Charismatic 
tribal chiefs would often spearhead these uprisings in an effort to thwart British colonization and safeguard their 
people's interests and rights. Tribal peoples' most prominent resistance movements against colonial control included. 

1) The Tilka Manjhi Movement (172-83) 
During the latter half of the 18th century, the Pahari chieftain Tilka Manjhi spearheaded the Tilka Manjhi Movement, 

a major tribal rebellion in eastern India that opposed British colonial control. Many Jharkhandis still look to the 
movement as a metaphor for the fight for justice and tribal resistance, and its effects on the state's past and present are 
immeasurable. Singh (1994) asserts that the Chotanagpur region's tribal groups rallied behind Tilka Manjhi, a "noted 
Paharia leader" who fought the British colonial authority in 1784–1785. The imposition of additional taxes and the 
confiscation of land and forests by the British were among the many issues that Singh cites as sparking the movement. 
Historian Sharma(2005) calls it "one of the most significant uprisings" in the area, and it showed how many tribal people 
felt wronged by the British government. 

2) The Tamad Movement (1819) 
Birsa Munda was the chief of the Tamad tribe, and in the late 1800s, his followers rose out in rebellion against British 

colonial control in eastern India. As a symbol of tribal resistance and the fight for justice, the movement left an indelible 
mark on Jharkhand's history and character. Historian Arvind N. Das (2012) states that the local tribal tribes' complaints 
against the British colonial government, including as the introduction of new levies, the use of forced labor, and the 
confiscation of land and forests, were the root causes of the Tamad Movement. Another driving force behind the 
movement was the determination to resist cultural dominance and colonial absorption by maintaining tribal identity 
and traditions. Under Birsa Munda's leadership, the uprising against British control gathered speed, and he rallied tribal 
people all throughout the area to join the cause. The rebellion revealed the long-simmering resentment and unfairness 
that several tribal groups felt against the British, and Das called it "one of the most significant uprisings" in the area. In 
1900, Birsa Munda passed away in jail after being imprisoned during the British authorities' suppression of the Tamad 
Movement, which had lasted for months of struggle. On the other side, the uprising sparked further struggles for tribal 
autonomy and rights, and it left an indelible mark on Jharkhand's past and present. 

3) The Kol Movement (1831-32) 
In the early 20th century, tribal chieftain Jatra Bhagat spearheaded the Kol Movement, an insurrection in eastern 

India that opposed British colonial control. According to Sinha (1996), the movement had a profound effect on 
Jharkhand's history and identity, and it is still regarded as a symbol of the fight for justice and tribal resistance. Historian 
Ram Sharan Sharma states that the confiscation of land and forests, forced labor, additional taxes, and other complaints 
held by the tribal populations of the area against the British colonial authority were the catalysts for the Kol Movement. 
Another driving force behind the movement was the determination to resist cultural dominance and colonial absorption 
by maintaining tribal identity and traditions. Jatra Bhagat rallied tribal people all around the area to fight against British 
control, and the movement gathered steam as a result. Many tribal people felt deeply wronged by the British, and the 
movement showed this. Sharma called it "one of the most significant uprisings" in the area. Following months of warfare, 
the British government succeeded in suppressing the Kol Movement; in 1914, Jatra Bhagat was caught and put to death. 
Though it was short-lived, the movement sparked subsequent calls for tribal autonomy and left an indelible mark on 
Jharkhand's past and present. 

4) The Bhumij Rebellion (1834) 
A tribal revolt known as the "Bhumij Vidroh" (Bhumij Rebellion) occurred in the early 20th century in what is now 

Jharkhand, India, in the Chota Nagpur area. The Bhumij people spearheaded the uprising because they were fed up with 
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the British colonial government taking advantage of their land and resources. Similar to other indigenous communities, 
the Bhumij had a strong bond to the land due to their centuries-long residency in the area. But the colonial government 
and non-tribal immigrants gained property ownership from the indigenous tribes when the British colonial authority 
instituted a land tenure system. The Bhumij people felt isolated and their traditional ways of life were disrupted as a 
result. There were several tribal rebellions in India throughout the colonial era, and the Bhumij Vidroh was only one of 
them. Even though the colonial authorities put down the uprising, it nonetheless affected the Bhumij people and their 
fight for equality and respect. 

5) The Santhal rebellion (1855-56) 
A major tribal insurrection in India, the Santhal rebellion (or Santhal uprising) was a reaction to British colonial 

control. In 1855 and 1856, in what is now Jharkhand, India, there was a revolt known as the Santhal Rebellion. British 
colonial authorities and moneylenders exploited and oppressed the historically autonomous Santhal people. As a result, 
two brothers named Sidhu and Kanhu rose to power as rebel leaders among the Santhal people. As part of the uprising, 
colonial officials and property were attacked, and there were many skirmishes and fights with British soldiers. Despite 
the British repression, the uprising had far-reaching consequences for the area and the Indian independence movement 
as a whole. Additionally, it left an indelible mark on the Santhal people, who see the uprising as a watershed event in 
their cultural heritage and sense of self. 

6) The Munda Rebellion (1899-1900) 
In a major tribal uprising against British colonial domination in India, there occurred the Munda Rebellion. In what 

is now the Indian state of Jharkhand, the Munda Rebellion occurred between 1899 and 1900. British colonial authorities 
and moneylenders exploited and oppressed the Mundas, who were typically farmers. The Mundas rose up in revolt, led 
by the charismatic young Birsa Munda, who claimed to have divine inspiration to set his people free. As part of their 
uprising, colonial authorities and property were attacked, and guerilla warfare techniques were used (Hembrom, 2009). 
In 1900, Birsa Munda passed away while incarcerated after the British put down the uprising. Nonetheless, the uprising 
had far-reaching consequences for the area and the larger fight for Indian independence. The Munda people were also 
profoundly affected, and to this day they honor Birsa Munda as a martyr and hero. 

7) The Tana Bhagat Movement (1912) 
In India, there was a notable tribal uprising known as the Tana Bhagat Movement that opposed British colonial 

control. What is now the Indian state of Jharkhand was the site of the Tana Bhagat Movement at the turn of the twentieth 
century. The movement was started by Jatra Bhagat, a tribal chief who demanded an end to colonial control and Western 
influence by reinstituting indigenous tribal rituals. Indigenous peoples' culture and customs were promoted and peaceful 
resistance was encouraged throughout the campaign. Many of the techniques and ideals of the Tana Bhagat struggle 
were adopted by the larger Indian freedom struggle, which had a profound effect on the area. The indigenous people of 
Jharkhand were also profoundly affected by the movement, and they have carried its spirit and ideals with them into 
their present-day political and cultural battles. 

 
5. ROLE OF LEADERS LIKE JAIPAL SINGH MUNDA AND THE JHARKHAND PARTY 

The foundation of the state of Jharkhand and the protection of tribal tribes' rights were greatly aided by leaders such 
as Jaipal Singh Munda and the Jharkhand Party. An important player in defending the unique political and cultural 
identity of the tribes of Jharkhand was the charismatic and powerful chieftain Jaipal Singh Munda. Jaipal Singh brought 
an international viewpoint to the local tribal difficulties; he was educated at Oxford and also led the Indian hockey team 
to victory in the 1928 Olympics. The Jharkhand Party was born out of the Adivasi Mahasabha, which Jaipal Singh Munda 
established in 1938. Jharkhand, a new state including tribally populated areas in West Bengal, Odisha, Bihar, and Madhya 
Pradesh, was the principal goal of the party. Jaipal Singh was able to rally a lot of people behind the cause because to his 
oratory skills and extensive knowledge of tribal concerns. 

Jaipal Singh's Jharkhand Party brought attention to the cultural and economic marginalization of the tribal people. 
The party's platform included a call for a sovereign nation to meet the specific needs of the indigenous people and 
improve their quality of life. Tribal identity and problems were brought to the forefront of national consciousness thanks 
to Jaipal Singh Munda's initiatives. Despite several defeats in the years immediately after independence, such as the 1963 
merger of the Jharkhand Party with the Indian National Congress, the demand for a distinct state persisted. It encouraged 
leaders to keep fighting and set the stage for following movements. Jaipal Singh Munda and the Jharkhand Party were 
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instrumental in laying the framework that led to the establishment of Jharkhand as a distinct state in the year 2000. Their 
contributions are felt in the ongoing fight for better social and economic circumstances for the tribal tribes of Jharkhand. 
It is emphasized that these groups must preserve their distinct cultural heritage and be guaranteed rights and 
development within the Indian federation. 

 
6. CONCLUSION 

The tribal movements in Jharkhand are a compelling story of defiance, self-discovery, and the fight for autonomy. 
These groups' demands for political legitimacy and administrative autonomy developed from a series of separate revolts, 
each with its origins in socioeconomic marginalization and historical injustices. Indigenous peoples' enduring battles, 
motivated by a profound affinity for their homeland, cultural practices, and long-established systems of government, 
were critical in developing the political awareness of the area. Decades of tribal assertion, collective mobilization, and 
the desire for inclusive development culminated in the establishment of Jharkhand as a distinct state in 2000, which was 
more than just a constitutional reconfiguration. This change highlights how important grassroots movements are for 
developing India's federal structure and democratic procedures. Additionally, it stresses the need of maintaining efforts 
to help tribal groups achieve economic independence while simultaneously protecting their cultural traditions within 
the context of statehood.  
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